BrFamXEEEE

20114 1H18H

i X ¥ H : Japanese Translations of the Hebrew Bible in a Comparative View
(NT T EBRED HAERICET 5 Higish)
FAHGEHF O Ror
®AE L H:
¥ & AR BuR BiRE §
gl A fPEpTERE BaR K d
1 IR s = 1 S G- S =) 1| B VA
L =i

1549 £ (KX 18 ), A TAAARDBHERT 5> A0 - FETLIVINHARIZHD TFI A b
BEpilzlansg, LIES<FUZ MEEOHIRMME =AY 1873 £ (BHIG 6 ) 1TF Y
A NEEEDMRINN, BUFICE S £ THEIINL O THRSNTE2, M. NT I3
W (F1) X MNETIRIAHEE) ORAEREZ, VT - TIAL QY VPETREAINTE:
NTTABEET 7 A N) I EHELRITINA, B L ZREEEEDHT2bDTHS,
IO UIERERL T, BRROEHE,. BEREONEE. BRIV SN AER EDER SN, &
SIZERFT ORI TREBIN TWAHEGRZAWDD, SiEi), M, LA EIZREd %M
B SNTND, AEMHEHIAC AT TIIARETEEN, BEREEINT S1ETH 5,
T TIZHROD/NGEAZANT TAFEICHRLUHERL Tha,

ReFid 2 DO, R B1-33) & M) GE4—78) NoERINTHD, B
1300 T8 13, 55 1 ECAIIEOMNREIE & HEEHE L 2%. 52 ETHARIIBITL8EE
BHENORRR 2T 2, INETORESN F 2 DRy, 119 #id SBRARHMCAETI . T3
BHEEAB I S B R IER AR E T, THERIER R ST 6, SHIRICHITLRERE
BMERIZE LD 5ND, AATORIERRMERIC NS/ ENZRIF U - PEREREEIZDON
T TRV I B DEIATHNINS, H<HE3ET, INETHAGEITHMRENTE
ToNT 54 ERED) A MOMEREIND, LT E 2@ U THS N TSR Tl <,
AEZAHEEHNE S DT LZHOHIZ HINTND, NT T iEHELR, KOETHIRS
NI ERoYER, MR/ NI SITHBE S N2 5 2 WIEER R, ZAUTBEEEOFIER 2 FAV 2]
DO, D 4 DTSN, MOERIFRNEIEIN, SHRBIVZOFREOERZLED
FEDHOLNTVND, AT ITAEREOAAEFICREL T, B TROMBENZUARTHO,
R THDEEZ D,

28O Tk T, N7 71 iERED AARERO BRI BRI TON S . BHITH 4
=T, WEIZBWTHBRHWET 7 A ~ &SNS HME 82:8-9 IZDWTO 13 DHAGERE
R0 BV, S3EM. SUER, Aol SRR OBIEN S EfT D, ZOHMED 32:8-9
DT+ T A MUIBROBENMZ SN TNWDEEEZ 5. 2D LIZEBIEIINT 5 HAGE
ROVEZE X SICHRT D0, TA L « r—A L LU TAIME 4.8 ZRETd %, K< s ®T,
T 23 TICDWT D 27 D OAGERDHERIZEN &5 FHRIINT T REEOT TRDE <
BIRINTEEDDOTH D, 23l 6 fHinn 55 HERRE WG T, 6 Big R TIZh/z > THE



IS TION D AT, [GERI OFf 23 i E & 7 i T—BMERT [GEERI O
100 #ZEH D BT, ZOFREN KiETH 27200 %, [ URAIRTN 58N~ hd 2 DDOH
AFERBE LWL T D I ETHAL LD &9 %, BREWVIRANZIN TS, FE6ETIE LU
L ORI FLEATE TRV WVEGR AR, #S. I 735 OEREREZE L TER
IND. Tz, FEirge (k. NS MR L2 REOBRETET), HARGERANOHERERD
YEEROFE E IR SRR ZEER L TW5,

56 7 BEOREA T, BB L TROTH SN2, BERED R LU 72 s, JefT
TEHRROZE, FERBEKICA SN2 AR —HBENFED LN TWS, K, EERICBITS
KIV DX DT, IGEERI AE AR ORRRIGHEI B 2 KIF Uk T, 23 e ORERIC
HEERIZTTHAD EOEMISEETH S, ZOLIIT, L7z HAFERORB ORHE 28
SINZ LA X DOBRIIKEN, Tz, FREWIZLICBITS “adequacy”  (JRBL & DOFERERFFE
HEZRDD) & “acceptability” BHRTHEAT 2SO ERM. XU AT LTHEG S ES)
EWVD RS R TEA U, SEEDOFEASRAFOENAT7BED RN S, HATORER
RN “acceptability” 7348 25> TV ERER DT TWS Z &I3Z S TH S,

B XIE. NT A ERED OAREREFMIC LI L BB T ETH S, IHIT. H1
ERICHDNT A FEREOAATERD) A MITZWANAEERERTHO, SHEOBIFKICEST
DOHFERIT2 D EBDNS, MAT, KwUNFEGEETHEINZZEITE-> T BRIZBITSE
ERROBEE EHFRRINE S HFRIZHNEIND Z EH RN XN %,

Lo T, A3, L () (REARSY) OFMERGTHZ5TDLNDHOTHS L
R 5N5,



G A

| ﬁﬁ}%fn % ODE =

201141H18H

am @ H Japanese Translations of the Hebrew Bible in a Comparative View
(NT A FBRED NAGERIZEIT 2 Hahfge)
ZEMHEH: a2 Ror
ol = I
T & AR iR BRRE
Bl A WEEER iR KSR
Rl & MEEUSERE BiR o)l A
% =i

aNY ROCEE. 1993 F 3 AICREARERFS AP RHE R ORiEE & 7
L. 2005 4 4 BRI AE L TSRS 23217, Pﬁﬁ:’@%ﬁ%?ﬁf:@“&;&c:‘ ELVE 58
R U7z, 2011 81 B 18 H (K) 13 KL D, #rAi R R ARG HBREEmHL . £ 2
Rz o TNV D & 75 FER 2 RIC U ARG Ké‘» VI, 720 R
X DOFREFEFTIZ DONTIRVIREA T 5 2 EaMER LTz, MR RB P N3 L5 &ED
72D HAGE EFFEDO SR E FAEICHA R TWA Z EIZK DRSO ERBD B35,

PLEDORRIZED, BEHBRIcekEHE k.



Lt ZEMEmEE

am X @ H : Japanese Translations of the Hebrew Bible in a Comparative View

N7 51 HEEO HAGERIZEI T 2 HLBeh5%)
59 % : a2 R (Doron B. Cohen)

= g :

The Bible, including its originally Hebrew part (“The Old Testament”) was introduced to
Japan, as to most other corners of the earth, in the framework of the Christian mission, and
this fact has had a most crucial and lasting effect on its translation, study and absorption in
modern Japanese society. Since about the middle of the 19% century, and especially in the
period following WWII, the whole Bible or some of its parts have been translated again and
again into Japanese, each translation causing a debate concerning its linguistic and
theological qualities, some even gaining a certain effect on non-Christian Japanese culture as
well. Still, the Bible’s image remains mostly that of a Christian book, and the New Testament
has a much stronger presence in Japan compared with its older counterpart. However, the
current work turns the spotlight on the numerous translations of the OT, which deserve a
focused study of their own.

The work is divided into two parts: Part I (Chapters 1-3) is historical, striving to lay
out the background for Bible translation in Japan and to list and describe the numerous OT
translations, while Part II (Chapters 4-7) is comparative, analyzing the translation of spéciﬁc
verses In the various Japanese versions. In Part I, Chapter 1 reviews some basic facts about
the distribution of Bibles in Japan. General questions of translation are discussed, earlier
research in this subject is mentioned, and the scope and methods of work are described.

Chapter 2 begins with a short review of Bible translations during the Kirishitan
period, or the period of the Catholic mission in Japan in the 16% and early 17t centuries.
Since hardly any translations of the OT survived from that period, it remains outside the
scope of this work. However, the difficulty in translating Christian and biblical terms, which
is common to all periods, is discussed; unlike the modern translators, who strived to find
Japanese equivalents for every term (sometimes through neologisms or through borrowing
from the Chinese), the Catholic missionaries transliterated many terms from the Latin or
Portuguese, in order to prevent confusion with Japanese-language Buddhist terms. This
discussion is followed by an exposition of the Bible translations into Chinese by Protestant
missionaries during the 19t century; some of these translations will be found to have had a
substantial effect on the earliest Japanese ones. The follows a review of the earliest Japanese
translations (mostly of the NT) made by missionaries outside Japan proper, before it was
reopened to the outside world after 1854. From 1859 Protestant missionaries arrived in
Japan, and soon began serious efforts in Bible translation with the assistance of their
Japanese “teachers”. Some partial attempts were also made by Japanese individuals. A
sub-chapter on “the Japanese written language at a time of change” reviews the complicated
situation faced by the translators when approaching the question of which style of language
to use. The full translation of the NT by a committee of translators was completed in 1880,



and of the OT in 1887 (known collectively as the “Meiji Translation” or “Classical Language
Translation”). These were followed by several other partial translations and revisions (again,
mostly of the NT), at a relatively slow pace. However, the situation changed remarkably
following the end of WWIIL, and ever since a steady stream of translations - Protestant,
Catholic and others - have been flooding Japan.

Chapter 3 lists and describes in detail the numerous OT translations into J apanese.
The translations are divided as follows: (1) the full translations, which number 12 (or 13, if
two quite different versions of one translation are counted separately); most of these
translations are religiously motivated, except for the very recent one, which was initiated by
a non-religious publisher, Iwanami. (2) Partial translations, published in book form; these
include specific OT books which were translated or revised on different occasions, as well as
various versions of the “short Bible”. (3) Fragmentary translations, early digests and partial
translations in magazines; viewed together with the partial translations, it is found, as was
expected, that the OT books most often translated are those particularly important to
Christian believers: Genesis, Psalms and Isaiah. However, wisdom books of “cultural’
importance, such as Proverbs and Job, were also translated often. (4) Some further editions
of the Bible, using previous translations, are also described.

Part II begins with Chapter 4, in which 13 translations of Deuteronomy 32:8-9 in
Japanese are compared. The first aim of the comparison is to introduce and analyze the style
of the various full OT translations. It is found that the division of the translations into
“classical” and “colloquial” translations is insufficient, as there are many nuances in each
style. The use of Japanese particles is examined, and in particular the use of the
topic-marker wa, and the change in use it underwent during 120 years of translation is
analyzed. The inconsistency of the translations in their handling of Hebrew terms is pointed
out, and the influence of two major Chinese translations is detected. Another aim of this
chapter is to examine the theological position of the translations through their various
renditions of the name YHWH, through their use of honorifics (a crucial issue in Japanese
translation which will also be examined in the following chapters), and through their
approach to text emendation. For the latter point the translation of Gen 4:8 are also
examined and used as a test-case. It is found that in most cases the translators’ handling of
emendations reflects their theological positions.

Chapter 5 introduces 27 different translations of Psalm 23, taken from the full
translations, from various revisions or incomplete translations, as well as from various
editions of the Psalter. The earliest version (1880) is the intriguing attempt by B. H.
Chamberlain to render the Psalms in the most archaic form of Japanese verse, and the most
recent (1998) is from the very scholarly version published by Iwanami. Again, the style and
various other characteristics of each version are examined. This is followed by a detailed
analysis of each word and expression in the psalm, compared in all the translations. The
origin of certain Japanese words, such as the translations for “shepherd” and “soul”’, is
tracked back not only to the Chinese translations but also to the Kirishitan period
dictionaries and the various editions of the one by J. C. Hepburn, the leader of the Meiji
period translators. Some other issues examined include: the tendency to expand on the
original text; the difficulty of expressing future tense; the handling of culturally-alien items;
and more. The use of honorifics and the inconsistencies in translation are examined again.
Three further aspects of the translation are elaborated upon: the handling of the text as



poetry by the translators, which was often insufficient; the question of faithfulness in terms
of “dynamic equivalence” vs. “formal equivalence”; and the surprising amount of variety in
translating most Hebrew words along the axis of time. Finally, a sub-chapter is dedicated to
three early translations of Psalm 100, and to the question of methods and personalities
involved in the translation of the Psalms for the Meiji Translation of 1887; some new
perspectives are suggested based on archival material of G. F. Verbeck and C. M. Williams, as
well as various sources in print.

Chapter 6 introduces a variety of translations from various OT books. The aim here
is to introduce several individual translators whose work has not been quoted before, as well
as to look into the translations of various OT books and textual styles such as dialogue,
narrative and proverb. Firstly, verses from the books of Genesis, Proverbs and Job are quoted
In various translations and compared. Then the question of Hebraisms in the Japanese Bible
is raised. In the King James Bible, which the first translators of the Bible into Japanese
followed to a certain extent, there are numerous examples of Hebrew expressions, verbs and
syntactical structures that were translated literally rather than through common English
idioms. Many of these Hebraisms have entered the English language. Our examination of
the Japanese versions have yielded several examples of literal translations; however, it also
demonstrated that the translators did not follow the KJV in every case, but opted more often
for the Japanese idiom, and even more consistently for the Japanese syntax. The influence of
the Japanese Bible on the language was, however, much less conspicuous than in the English
language case, and expressions coined in the translations have not found their way into
general use.

Chapter 7 brings into focus some of the issues discussed earlier in the work. Firstly,
a distinction between various types of Bible translation is suggested. Then the question of
faithfulness is picked up again, this time through the distinction proposed in Translation
Studies of “adequacy” vs. “acceptability” as norms of translation. It is argued that the norm
in Japan, found also in Bible translation, is one of acceptability, that is to say, producing a
translation that is acceptable to the readers rather than adequate with the source text. In the
translations examined in this work, this can be seen in the elaborate explanations, the use of
honorifics (which are considered “natural’ in a Japanese text but have no equivalence in the
source text), the use of distinguishing pronouns, the use of dialogue, including the difference
in male and female speech, and more. We then point out the merits of the comparative
analysis, which so far has rarely been used in Japanese scholarship. A single conspicuous
example, the work of Toki & Kawashima, is analyzed and criticized, and in particular their
over-emphasis of the influence of the Chinese translations. We then look to the future, and to
the possibilities of a committee, joint and individual translations; three full translations that
are expected in the coming decade are described briefly. We end with a personal perspective
on the position of the Hebrew Bible in Japan.

The main body of the dissertation is followed by an appendix on Bible translation
debates in the Meiji missionaries’ conferences; Chronology; List of Translations (with partial
index); and Bibliography.



