ON THE SOURCE OF THE PARDONER'S TALE -

NAOZO UENO

- It has Iong been recognized that the u1t1mate source of the Pardoner s
Tale is one of the Buddhist Birth- Storles, entitled Vedabha ]ataka, the
48th of Fausboll's edition of the Pali text of the Jataka book . The follow- -
ing is the summary of the Jataka story as it appears in the Orzgmals
and Analogues. , _ ' S

Bodhisattva said :. Long ago, a certain Brahman was travel- . . ;

' ing with a pupil of his and was caught by a band of robbers, o

who sent the pupil-to bring‘ back the ransom for the master. .

Now the Brahman knew the art of producing a rain of seven .

-1 kinds of precious things under a certain solar condltlon P

Knowing this, the pupil before his departure urgently Warned

the master against using his art since it would bring grievous

- danger on the master’s person. However, as soon as the pupil.

left, the Brahman could no longer resist the ternptatlon, and

on the night the favorable condition for the exercise of the art

happened he. caused the rain of precious things to fall in the

hope that now he would be set free. The robbers were

overjoyed. Then came another band of robbers and made

captive of the former band of robbers, who said, “ If you desire
wealth, take this Brahman, for he can cause the rain of
precious things to fall ” and were immediately set free. Natural-

ly the new band of robbers who took over the Brahman

demanded wealth, but the Brahman could no longer exerc1se

his art since the solar condition occurs only once a year. The‘

robbers were wrathful and, having killed the Brahman, took

the wealth. But soon they quarreled over the distribution of
. the wealth and killed each other until only two remained.

One of them went to the town and bought some boiled rice, into

which he put poison. The other killed him on his return to the
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cave, but his joy over having bécome the sole possessor of the
wealth was not to laét long, for he ate the rice which had
been poisoned by the victim.

The pupil, on returning, found only the corpses, and knew
what had happened. He grieved that his master did not listen
to him. “Now I was that pupil before I was born,” said
Bodhisattva.®

‘Comparison with the Pardoner's T.:le reveals the follwing similarity :

The Pardoner’s Tale closely follows the latter half of the Jataka tale,
in that the robbers kill each other over the wealth unfil the last few (in
the Pardoner’s Tale down to the last three, and in the Jataka to the
two), of which one goes to town and brings back the pmsoned food but
is killed by the poison.

The Jataka tale, however, does not contain the motifs used in the first
half of the Pardoner’s Tale, which is briefly as follows :

Three rioters in Flanders set out in their drunkenness to
fight Death. They inquired of an old man they met on the
street where they could find him. The old man answered,
“Turn up this crooked path, for I left him there under a tree.”
They went there, and found under a tree a heap of coins
instead of Death which they had expected to find there, and,
overjoyed, took the money. However, soon they fell into a
desperate fight over the distribution of the wealth.........

There ensties the poison plot similar to the Jataka tale.

The Jataka, one of the sutras used by the Lesser Vehicle (Hinzyana ;
Shojo in Japanese pronunciation) sect of Buddhism, spread eastward
through the land and sea routes to the present Burma, Thailand, and
the southern islands, which are now the main citadel of the Lesser
Vehicle Buddhism. On the other hand, the Greater Vehicle (Mahayana ;
Daijo in Japanase pronunciation) was conveyed northward through the
Gobi Desert and by the almost untraversed pass among the Himalayan

(1) Originals and Analogues (Chaucer Society), p. 418.
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Mountains to China and eventually f:o Japan in 552 A.D., where it has
more power and has been studied more diligently than in India and
China. Inthe Law (Dasadhyaya Vinaya), Vol. XV, the Tripitaka, which
is the main sutra of Mahayana Buddhism introduced to Chixizai by -a
Buddhist saint named Hsuen-tsang in the year 645 A. D., there appears
the following tale (from Chinese translation in 1064):

Once, while Bodhisattva was staying in his castle, he got up
early one morning, donned his clothes and with a bowl in his
hand set out begging toward the castle, accompanied by Anan-
da. It had rained and at a certain place the water had washed
out a buried hoard. On his way to Mt. Grdhrakuta after
begging and taking a Mmeal, Buddha saw the hoard. He was
walking ahead, Ananda following him six feet behind. Anan-
da said to himself, “ If I walked nearer to Bodhisattva, I should
trouble him with my breath and sound of feet” On seeing
the hoard, Buddha said to Ananda, “ Vipsr, Ananda,” and
passed by without stopping. Ananda also saw the hoard and
retorted, “ Viper, Bodhisattva,” but passed by without stopping.

Now on’ the foot of the hill there was a poor man cutting
wheat. On hearing the words passed between the two, he
thought, “ This is the first time I have ever seen priests afraid
of a viper. Now I will go and see.” On going, he saw the
hoard. The delighted man said, “I love what the priest and
his.pupil call Viper.” It took a whole day to bring home the
hoarded things on a wagon and in bags. He suddenly became
rich and built a large mansion, storehouses for gold, silver,
workers, copper, jewels, elephants, horses, cows and oxen,
sheep, vehicles, servants and slaves,

‘NOW there was a man long at feud with this man, and in his
envy and anger at seeing the man build large houses and
imperil his livelihood, he went to the king’s palace and said to

(2) The supposed date of its writing is 500 B. C,
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the king. “There is a man I know who has long bzen poor
but is suddenly become rich,. and ihtends to build a large
mans}on, storehotjses‘for‘ gold, silver, workers, copper, jewels, -
elephants, horses, cows and oxen, sheep, vehicles, servants
- - and slaves. He must have discovered some hoard which he
does not wish to report to the king.” The king sent for the -
man. . . . :

.When he came, the king asked if he had gained a hoard.
Theé man denied it. The king thought that the man would
not confess unless forced by torture, and said, “ Thou shalt.be
deprived of his treasure and tied to a pole.” The king told
his people, “ This is the fate of whoeverhﬁnds a hoard but does
not report to the king.” The man said to himself, “ Viper,
Ananda’; Viper, Bodhisattva.” People told him, “Do not cry,
Viper, Ananda; Viper, Bodhisattva, because this is the fate of
a man who finds a hoard but does not report to the king.” The
man, however, prayed to Buddha and kept crying, “ Viper,
Ananda; Viper, Bodhisattval” People told the king that the
man on the pole was crying,; ““ Viper, Ananda; Viper, Bodhisat-
“tva!” The king asked the man, “ Didst thou cry on the
pole, ‘Viper, Ananda; Viper, Bodhisattva!’?” The man
answered, “If Your Majesty gives me no fear,.I will tell the
truth.” The king answered, “I will give thee no fear.” The
man said, “I have the hoard. I was once poor and was
harvesting my wheat at the foot of a hill, when two priests
came along the path above. One of them walked ahead, the
other behind. The former priest said, ‘ Viper, Ananda, and
went by without stopping or taking anything. The latter res-
ponded, ‘Viper, Bodhisattva,” and went by without stopping
or taking anything. I thought that was the first time I had
ever seen priests afraid of a viper. I went and saw. I found
there a hoard washed out by water. I was delighted and took
it home on a wagon and in bags. I became rich and built a
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large mansion and storehouses for gold, silver, workers, copper,
jewels, elephants, horses, cows and oxen, sheep vehicles, ser-
vants and slaves. Now I am punished and recall the words.
The &iper is going to take my life. The hoard had done
this. I have beeﬁ deprived of all my things and am going to
die.” .The king thought, “ The priests must have heen-Buddha
and Apanda,” and said, “Dread not of thy life. Thou shalt
have five hundred coins. Thou escapest death by telling
Buddha'’s and his pupil’s words in this emergency.” Among
those present there were ministers and officials of high ranks
and they all cried that it was indeed a wonderful event, that
a man escaped death by recalling Buddha’s words. Priests
heard of this and told Buddha, who said, “ All this and more
will come from taking a hoard,” but made no law about the
deed_(3) /

the Pardoner’s Tale in the following points:

1.

The same story appezars also in the Vinaya (or Law), Vol

conversation, finds the treasure, suddenly becomes rich, and escapes
narrow death by recalling the words.

The idea of calling treasure Dezath.. The abundance of viper
parables in Buddhist sermons convinces us that in the tropical

regions vipers are synonymous with death, then as now.

The wise man’s words that riches are death prove too true.

The finder of the riches is at first blind to the real implication of

the sage’s words.

follows :

Once Bhagavat [one of the names given to Bodhisattval
was staying in his castle near Mt. Grdhrakuta. Early one
morning he took his bowl, went down the mountain into the

(3

Law, 11, Vol. XXIII, Tripitaka (Tripitaka, Taisho New Edition), Taisho Issaikyo

Kanko Kai, Tokyo, 1924,

XL, the

Tripitaka, where a man overhears “ Viper, Ananda ; Viper, Bodhisattva,”

The exact translation is as



ON THE SOURCE OF THE PARDONER’S TALE

castle begging, followed by St. Dnanda. Now it happened that

a heavy rainfall had caused a cliff to fall and had washed out
an old hidden:hoard glittering in gold. Bodhisattva said to
Ananda, “Look, a big black snake. Dreadful poison.” Ananda
answered, “ Verily, dreadful poison, my Lord.” It happened
that when he said so, there was, not far away from the two,
a poor man who eked out his meagre life by gathering roots

and fruits. When the man heard fhe word viper, he thought to

himself, “I will go and see. I will see how poisonous it is
lest it should bite me during the night.” So he went there
and found the hoard shedciing golden light. When he saw
this he was overjoyed and thought to himself : “I would that
this viper bite me. My parents, wife, children, and relatives
would not mind being bitten by this snake.” So he covered
the treasure with leaves and little by little brouhgt it to his
home. With this he bought clothes and food, enjoyed it
with his relatives and became rich. Now at that time King
Ajatasatru killed his own father and succeeded to the throne.
He sent one of his men to seek throughdut the country for rich
men. The man saw the man who took hold of the hoard, how
he lived in a large house, clothed himself richly and ate
sumptuously, having uncommonly large numbers of servants,
cows, oxen, and sheep. The king’s man asked him, “ Thou
wert poor, without clothes and food in old days. Why is it
that thou hast become so suddenly rich ? Certainly thou hast
stolen the king’s hidden hoard.” Saying so, the king’s man
took him to the king. The king asked, “Thou art now rich
because thou hast taken my hoard?” The man denied. The
king said, “The man deserves death since he has disobeyed
me. Also put éll his relatives into prison.” The order was
immediately done. The gaoler led the man to the place of
execution. On the way the man said, “‘Ananda, a big black
snake. Dreadful paison.’ Ananda answered, ‘ Verily, dreadful
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poison, my Lord.” So is the law of the kingdom.” He repeated

this till the time of execution. Man heard this and reported -

to the king. The king summoned him. The man came to the
king, who asked, “ Why art thou saying all this? ” The man

told him what héd happened before. Upon this the king
arouse faith in Bodhisattva' in his heart, and asked, “ Dost
thou bslieve Bodhisattva’s words?” The man answered,
“Yeg, very deeply, Sire.” Hearing this, the king was moved

to tears and said to the man, “I will set thee and all thy
relatives free.” The man could not supress his joy at being

set free and thought, “I owe all my riches and prosperity to’
Bodhisattva. I must go now and salaam at His feet, and

ask the priests .to dine at the hall.” After the dinner he
listened to the sermon, at the spot understood the four rules

of the cause and effect, and gained surotzpanna [the first step

of enlightenment). This is one of the 'tales. Bodhisattva made

no law about this.®

A very short story appears in Chapter 14, Part I of Miscellaneous
Parables, Tripitaka, Vol. IV. The following is the translation of the
Chinese version. ’

When Buddha was walking with a priest, he took refuge
among the grass. The priest, whose name was Ananda, asked
him why he hid himself in the grass. Buddha said, “ There is
a robber ahead, and the three Brahmacarin® who come behind
us are sure to be captured by the robber.” Soon the three
Brahmacarin came along and, seeing a heap of gold on the
wayside, stopped to take it. One of them went to the town
to buy food. He put poison into the food so that he could kill
the other two and take the gold for himself. The other two, on
his returning, killed him, but soon fell dead because they ate of
the poisoned food. Thus three killed each other through

(4) ibid., p. 845. ,
(5) It was customary in-ancient time in India for men to become Brahmins for
several years and study; these temporary Brahmins were called Brahmacarin,
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their avarice. .
The general plot, the number of the persons, and the sage’s warning
- tally With the Pafdoner’s‘Tale, but it fails to give such vivid presenta- -
tion of the theme, “Riches are death,” as the story in Law, Vol. XV of
" the Tripitaka does. : .

From the fact that an Italian tale in the 1572 editionr -of - the Cenio
‘Antiche Novelle, which is supposed o be the closest parallel of the now
lost, source of the Pardoner’s Tale, already c.o'ntains the idea of a sage
calling riches death, it is most probable that the Tripitaka Tale whether
in the Law, Vol. XV, form, or in the Vinaya, Vol. XL, form, had aiready
found its way into the source used by Chaucer. But how and when is
still left for us to solve.

(It has béen pointed out by Prof. John J. Parry of the University of
Illinois that in Sowrces and Analogués] of 1941 Prof. Tupper concluded
that the Oriental versions could add nothing to the data on Chaucer’s
'source supplied by the Occidental versions. However, admitting that he
is right, the comparison of the Oriental and the Occidental sources will
édd to our knowledge of comparative literature.)
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