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Three main components represent the pillars of this research: Human Economic Security
(HES), Islamic economics, and the Malaysian economy and policies addressing economic
insecurities. HES is part of Human Security (HS), and both are presented in this research
from the Islamic perspective to relate to both Islamic economics and Malaysia, the
constitutionally Islamic country. To reach a conclusion regarding the subject, the researcher
asks the question: “Can Malaysia actualize HES on the bases of equity and justice for all its
citizens through enlarging and enhancing the performance of the Islamic Voluntary
Economic Sector (IVES) institutions, specifically the redistributive institution of zakat?” The
methodological approach of this research is basically a qualitative one. The philosophical and
analytical nature of the research necessitated fieldwork in the form of interviews with
prominent stakeholders so that we can grasp the essence of the interrelatedness of the three
themes at hand. Additionally, given the economic nature of the research, a descriptive
quantitative method is employed to reinforce the qualitative conclusions.

Chapter 2 is foundational to this thesis as it presents two frameworks: the first explains HS
from the Islamic perspective, and the second explains the Islamic solution to economic
insecurities. The discussion over HS involves an analysis of the United Nations discourses
and their quest for international security and peace, and also revolves around the thoughts of
Imam Al-Shatibi and Imam Ibn Khaldun as well as Amartya Sen and Mahbub'ul Haq. The
discussion over HES that produces the second Islamic framework features mainly the
thoughts of the contemporary Muslim scholar Imam Al-Qaradawi because HES relates more
to contemporary economic security matters.

Chapter 3 discusses Islamic economics which has two main sectors, the Islamic Finance and
Banking Sector (IFBS) and IVES. The Chapter also showcases the development of Islamic
economics. The objective of Islamic economics is to contribute to human well-being, that is, to
play the role of an enabler; one that empowers and liberates people for freedoms. There are
two main points in this Chapter. The first is about the central role of religion, even in



economics. When connecting the logic presented in Chapter 2 to the argument in this chapter,
one would realize the centrality of religion which seems to be the main difference between
Islamic and conventional views on HS. The second point connects to the finding of the IFBS
that is about to replace the previously more influential economic institutions of zakat and
wagqf. Despite the sector’s profit-driven strategies, it is found that religious institutions such
as Al-Azhar in Egypt called for the establishment of financial institutions that serve the
Muslims’ financial needs through Islamic financial transactions. Upon this, the idea of HES
is valuable because it prioritizes the financial security of the individual.

Chapter 4 introduces the historical development of Malaysia. After multiple periods of
occupation and colonization, there was the creation of the multi-ethnic nation-state of
Malaysia, and after the 1970s, economic development becomes the center of policy discussion
in Malaysia. The nation’s economic policies featuring the New Economic Policy (NEP) and
Vision 2050 are presented in this chapter. Chapter 4 primarily discusses two points: first, the
nation’s objectives behind the most major economic policies, namely, national unity and
economic justice, and second, the development of Islamic economics as a significant part of
the Malaysian economy. The importance of these two points is strongly connected to the ideas
presented with the terms HS and HES as discussed in Chapter 2.

Chapter 5 demonstrates more in-depth analysis by shedding light on the redistributive
institution of zakat. Unlike Islamic banks, the institution of zakat is originally Islamic. Being
targeted at redistributing wealth, zakat entirely belongs to the societal level and operates to
ensure human well-being. Furthermore, the institution of zakat in Malaysia is distinct for its
ability to reach the most marginalized parts of society. The discussion on HS that focuses on
the individual, as well as the discussion on HES that showcases the importance of economics
and money in achieving satisfactory levels of security for individuals and communities,
connect very well with the role of zakat. Additionally, Malaysia is an ideal place to develop
this discussion as it manages the best zakat and wagf system regarding collection and
distribution of wealth. However, the expectations that the institution of zakat highly
contributes to HES was not necessarily met in the Malaysian contexts. The conclusion of the
chapter explains how a holistic Islamic system is necessary for each Islamic institution to be
able to live up to its potential.

Chapter 6 is unique as it surveys professionals’ views on the three research components at
hand. This chapter covers views on the development of Islam in Malaysia, an in-depth
discussion on the government economic policies, and the roles of individual Malaysians in the
economy. Furthermore, the development of Islamic economics in Malaysia has been
significant, as the Malaysian institution of zakat has played an important role in uplifting
peoples lives and contributing to economic well-being. HES, the Malaysian economic policies,
and Islamic economics all seek human well-being. However, despite the perfect combination,
theory and practice are sometimes completely different matters. Both government policies
and Islamic economics evidence a gap between the promise and the practice. The narrative in
this chapter supports the theoretical discussion presented in both Chapter 3 and 4 and points
to the gap in practice.

In the concluding chapter (Chapter 7), the researcher finds that Islamic economics could



grow to become more social, more so through the growth of the IVES, not the IFBS. By
examining the potential of the institution of zakat which is a substantial part of the IVES,
the researcher finds that this sector will always grow, and is not only highly resilient to
financial crises, but also firmly connected to the Malaysians’ compliance to religious and
Islamic financial practices. However, a steady growth of the sector is not enough to actualize
HES noticeably in Malaysian contexts. A more robust growth rate in the sector is conditional
to decisive government interventions that favor the growth of the IVES.

Finally, the researcher confidently concludes that, as it is present today, the institution of
zakat solely cannot protect HES on the Malaysian national level. Furthermore, the robust
growth of the IVES is the key for Islamic economic sectors to become more social and live up
to the promise of achieving human well-being, which is one of our ultimate objectives. On the
Malaysian national level, economic development relates more to physical, not human,
development. The development of Islamic economic sector in Malaysia relates more to the
IFBS which seeks profit generation through engagement in the physical section of the
Malaysian economic development and relates less to the IVES. Regardless of the institution
being Islamic or conventional, the Malaysian developmental mindset has focused on
manufacturing and infrastructure development for a long time; and that has led to lots of
success in the 1980s and the 1990s. However, after that, development slowed. In the
Malaysian national strategic planning, social and human development is featured, but
whether that specific type of development will be given the attention it deserves remains &
question for future research.



